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THE two Sanskrit works here translatedat-cakran i r Ja @ Bescription of the Six Centres, or Cakras") and
PUdukUpafcaka ( "-dedliwthe pastituthr fdrno af Tastrik &@gh nathedkKd | FYoga or, as some
wor ks cadSludidthj , BAhteas e ndadmeissa @rteif,erort oSuphree nkeu Power |
arousing of which the Yoga is achieved, -amddhio) t Wk
place ypon that event. This Yoga is effected by a process technically knohateaskrabheda, or piercing of the Six
Centres or Regions (Cakra) or Lotuses (Padma) of the body (which the work describes) by the agehd bfHiKun §
Sakti, which, in order to give an English namé,have here called the Serpent PowkuJ #la means coiledhe
power i s the Gaddeg8s ¢Dewvbat Kwhich is coiled; for
the lowest bodily centre, at the base of the sgialklmn, until by the means described She is aroused in that Yoga
which is named afterHer. Kud | i n9 i s the Divine Cosmic Energy in

| One of the namedgQaf otrhitsh eDeSweqd piemtBhuj a
2 THE SIX CENTRES AND THE SERPENT POWER

(v.post)f The Saptabh I mi , orare @ ypapularly uadgrstood, an ekotenclkprasentment of the inr
TUntri k t eackséveng:entreé.gqr ding the

The Yoga is called TUntrik for a t weUpanikdswhica eferdothe |
Centres, or Cakr asdas. Thamtreatisesion Biayoge also fleal with ¢he subjectOWe find even
similar notions in systems other than the Indian, from which possibly in some cases they have been borrowed. Tt
the Risalai-hactnhuma, by Prince Mahomed Dara Shikangdescription is given of the three centres" Mother of Brain,’
or "Spherical heart" (Dil-muddawar); the" Cedar heart" (Bisanowbari); and thBil -i-nilofari, or "Lily heart?."

Other references mae found in the works of the Mahomedan Sufis. So some of the Sufi fraternities (as the
Nagshbandipre said to have devisecr rather brrowed, from the Indian Yogfsthe Kui 81 i n9 met hod
realization’ | am told that correspondences digcoverable

1 The seven" worl ds" Bhilh, Bhuvah, Suvah, Mahah, Jarjahrese@alcpqmmtematSat
is, attainegand are hence the fruits of Karma in the form of particuldr rer t hn a nSdaa 'ysU' $& dpmi'iviantra 2 Se@p. 258.

2 That is, the six Cakras and thehd9paa sdepasthr al centre, or Sahasr(

3 "The Compass of Truth." The author was the eldest son of the Emperei-rJen, and dikin A.D. 1659. Its teaching is alleged to be that of the secret
doctrine of the" Apostle of God."

4 Chapter | on Alani-nasut: the physical plane, or what the Hindus call the Jagrat state. Ed. Rai Bahad«C&rihfa&/asu.



5 See "The Development bfetaphysics in Persia," by Shaikh Muhammed Igbal, p. 110.
6A-Bi runi is said to have trans I-SﬂtterdasP,atiarﬂtjoaIAr'asb iwoo re&kts ,t haes bad gsion rntihreg

7 The author cited, however, says: "Such methodsnteoaplation are quite unislamic in character, and the higher Sufis do not attach any importance to th
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between the Indian (Asiatic) Sastra and the Ameflcand i an MUy U Scri pture o fMyt he
informant tellsme that their" aitube" is the Susumna; their" twofold 4iru b e " Mgt sh el dNigala tHdrak&ni" or
lightning,iskui g1 i ng, and the centres are depicted by anin
held in the secret teaching other communities. That the doctrine and practice should be widespread, we might ex|
if it has a foundation on fact. This form of Yoga is, however, in particular associated with the Tantras or Agamas,
because these Scriptures are largelycerned therewith. In fact, such orderly descriptions in practical full detail as h
been written are to be found chiefly in the leyoga works and Tantras which are the manuals, not only of Hindu
worship, but of its occultism. Next, Yoga throughactoon t he | owest centre seems
the adepts of which are the custodians of the practical knowledge whereby the general directions in the books mz
practically applied. The systoéitmselecionoffthe ehieflcéhtietof i k ¢ h
consciousness. Various people have in antiquity assigned to various parts of the body the seat of the" soul" or life
as the blootithe heart and the breath. Generally the brain was not so regarded. Thesystieiik posits the heart as the
chief centre of Consciousnessrelic of which notion we also still preserve in such as "take it to heart" and to "learn
heart". SUdhaka, which i%andohidhissitbiatedihtee hkartv e f unct i on

1 A translation was, | am told, begun and not finished by the occultist James Pryse in Lucifer, the old Theosophicaljmirhakve not seen.
2 Cj. the Biblical saying, "The blood is the life".

3 See p. 12 of the Introduction tothe thirdvole of my TUntri kTahtmxts (PrapafcasUra
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indirectly assists in the performance of cognitive functions by keeping upyttienic cardiac contractions, and it has
been suggestethat it was perhaps thisew of the heart's construction which predisposed Indian physiologists to hc
it to be the seat of cognition. According to the Tantras, however, the chief centres of consciousness are to be fou
the Cakras of the cerebspinal systemand intheuppger ai n ( Sahasr Ura), which th
recognized as a seat of t he asvitavpdrcipidor Pralrlt is dontihesedsorsd s
mentioned that the first verse of the 8akran i r J& lpeee translated speaks of the Yoga which is to be achieved
"according to thelaTdamtr as" .Ja, @SEKontigntadar, saydad fokowing the authority of
the Tantras".

Recently some attention has been giieethe subject in Western literature of an occult kind. Generally its authors an
others have purported to give what they understood to be the Hindu theory of the matter, but with considerable
inaccuracies. These are not limited to works of the charaeetioned. Thus, to take but two instances of these
respective classes, we find in a wialown Sanskrit dictionary that the Cakras are defined to be" circles or depressio
(sic) of the body for mystical or chiromantic purposes,” and their locatiomlzost every particular been wrongly
given. The

1 KaviKdifri @higar at na in his +#hdittl,onAnooft htehre eSu$ rauntasa@ely, that dunirg wanis kistory theva y
importance of the various perceptive centresihdact varied.

2 According to some Indian views, the brain is the centre of the mind and senses, and the heart that of life. Cardkheshgsithis the root from which
spring all other parts of the body, and is the centre of some of the funetionsor gans. According to SuSruta, the

3 Professor Monier Williams' Sanskrit Dictionary, sub voce" Cakra ".
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MI 1 OdhUra is inaccurately descr i beéhdUnaas bbhdeiinugnl" a beogyi
i s not the root of the nose, but is the spinal cen
frontal sinuses,"™ but is the spinal cent r ethecoronal and



sagittal sutures, which are said to beBnehmarandhrailbut is i n the positi on-caktl |
Others, avoiding such gross errors, are not free from lesser inaccuracies. Thus, an author who, | am informed, he
considerable knowledge of things occult, speaks oftle &®un U as a " force" which "«
Pilgal U have preceded it," which "passes to the acco
marrow," and which, othe awakening of the sacral plexus, passes along the spinal cord and impinges on the brail
the result that the neophyte finds" himself to be an unembodied soul alone in the black abyss of empty space, str
against dread and terror unutterabld& also writes that the "current" of Kt | i N0 i W ; c d hlenend) S -
as a nerve to the Brahmnandhra; that the Tattvas are seven in number; and other matters which are inaccurate. Tt
Susumna is not a "forcé®'and does not pass and imgé upon anything, but is the outer of the three Nadis, which for
the conduit for the force whiiddh nigs tthe &rosumdicn ¢ oonfe
not itWel bua NBEsses thr oW, h t hwehiicrhn e rem orsipetaledidts 2low rt
the SahasrUra, from whi-maddhra l$woelchbe easyso made t o t he Br

. 1 A term which is also employed to denotethe Brat@o, i n t hat the | att er -rashrairhtee cgebransisatanedvh er e

2 Except in the sense that everything is a manifestation of power.
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It would be easy to point out other mistakes in writers who have referred to the subject. ltmalieberofitable if |

make as correct a statement as my knowledge admits of this mode of Yoga.

But | desire to add that some modern Indian writers have also helped to diffuse erroneous notions about the Cakt
by describing them from what is merely a metléstic or physiological standpoint. To do so is not merely to
misrepresent the case, but to give it away, for physiology does not know the Cakras as they exist in thethzebjes
as centres of consciousnessn d o f t h e haac tdWQu brsubttefvital$okck; though it does deal with the
gross body which is related to them. Those who appeal to physiology only are likely to retguitadn

We may here notice the account of a vikelbwn "Theosophical" authbregarding what he caltie "Force

centres" and the "Serpent Fire," of which he writes that he has had personal exp€hiengh its author also
refers to the Yoga $Ustra, it may perhaps exclude
be a representan of the teaching of the Indian Yogis (whose competence for their own Yoga the author somewha
disparages), but that it is put forward as the Author's own original explanation (fortified, as he conceives, by certa
portions of Indian teaching) of theersonal experience which (he writes) he himself has had. This experience appes
to consist in the conscious arousing of tBerpent Fire*with the enhanced "astral* and mental vision which he

1 "The Inner Life," by C. W. Leadbeater, pp.4438, First Series.
2This and the following notes compare his and the Indian theory.

The Dev(Q ocgalGoad eBlsujissangi or Serpent because at t hi
LiJga. "Coiled" = at rest. The Cosmic Power in bodies is here at rest; when roused it is felt as intense heat.
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believes has shown himhat he tells u$.Thecentresor Cakras, of the human body are described to be vortices of
"etheric" mattef into which rush from thedstral"3world, and at right angles to the plane of the whirling disc, the
sevenfold force of the Logos bringing " divine life " into the physical body. Though all these seven forces operate
the centres, in each dfém one form of the force is greatly predominant. These inrushing forces are alleged to set |
the surface of theetheric double"4econdary forces at right angles to themselves. The primary force on entrance ir
the vortex radiates again in straigjhes, but at right angles. The number of these radiations of the primal force is sa
to determine the number betals® (as the Hindus call them) which the "Lotus" or vortex exhibits. The secondary
force rushing round the vortex produces, it is s&id,a@ppearance of the petals of a flower, or, "perhaps more
accurately, saucers or Sal |l ow -thatsseygtheostippositton of anietharid e s
vortex subject to an incoming force of

the Logos both the "Lotuses"” desced in the Hindu books and the number of their petals is accounted for by
the author, who sihntai tcletpetatiedioms atsdispeet S domebts the number

of petals of the lotus in the head, which he says is not aghduas the books of this Yoga say, "éxactly 960

The "etheric" centre which keeps alive the physical vehicteid to correspond with an "astral” centre of four
dimensions, but between them is a closely woven sheath or web composed of a sipgéssed layer of physical
atoms, which prevents a premature opening up of communication between the planes.



1 Certain Siddhis or occult powers are acquired at each centre as the practitioner works his way upwards.

2 The petal s J&§ atkih emalnoitfudas taerde bPyr Pr O
VUyu or vital force. Each |l otus is a centAA of a different form of
3 This is a Western termA.A.

4 Not mentioned in the account here giveA.A.

5 See last note but three.

6So little attention seems to be given to exactitude in this matter that one of the letters is dropped in order to make1;Q08tpe05<20. "Thousand" is,
here, only symbolic of magnitudeA.A.
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is said to orrespond with an "astral" centre of four dimensions, but between them is a closely woven sheath or we
composed of a single compressed layer of physical atoms, which prevents a premature opening up of communic:
between the planes.

There is a way, itsi said, in which these may be properly opened or developed so as to bring more through this ch
from the higher planes than ordinarily passes thetfehgh of these "astral" centres has certain functions: at the nave
simple power of feeling; at thepleen, "conscious travel” in the astral body; at the heart, "a power to comprehend ar
sympathise with the vibrations of other astral entities"; at the throat, power of hearing on the astral plane; betweel
eyebrows, "astral sight"; at the "top of tead," perfection of all faculties of thstral life." These centres are therefore
said to take the place to some extent of sense organs for the astral libdyirkt centre, "at the base of the spine," is
the "Serpent Fire," or KU g | ,iwhich exists in seven layers or seven degreésrcé ? This is the manifestation in
etheric matter, on the physical plane, of one of the great world forces, one of the powers of the Logos of which vit
and electricity are examples. Itis not,isi® i d, t h ela, sndtatig.> as Pr 0

The "etheric centres” when fully aroused by the "Serpent Fire" bring down, it is alleged, into physical consciousne
whatever may be the quality inherent in the astral centre which corresponds to it. WhenlwuifiedSerpent

Fire" they become gates of connection betwieerphysical and "astral” bodies.

1 Certain Siddhis are said to be gained at each cieardniorewith tiBlBStupremédr e t o p
Consciousness, is hadA.A.

2ParaSabda whiiddhH nigs ikiu Her aspect as caus+¥lof tadAlBismdiimd has seven aspeée

3Kui#l o i-Brédhmda or the "Word (VUk)" i pa)Pore@adnsisusness mm isialsPowers Her own f o
(Sarvasaktuidl magi ) s Ko fact the cosmic energy in bodies and as such
to, any of Her products.A.A.

PAGE 9 INTRODUCTION

the physical anddstral” bodies. When the astral awakening of these centres first took place, this was not known tc
physical consciousness. But the sense body can now "be brought to Shareall these advantages by repeating that
of awakening with the etheric ceast'. This is done by the arousing through +fglice of the "Serpent Fire," which
exists clothed in "etheric matter in the physical plane séa®pslin the corresponding etheric centrinat at the

base of the spine”. When this is done, it vivifies tiigher centres, with the effect that it brings into the physical
consciousness the powers which were aroused by the development of their corresponding astral centres. In shor
begins to live on the astral plane, which is not altogether 'an advamageit not that entry into the heaven world is
said to be achieved at the close of life on fhése ?

Svadhisthana Cakrarhus, at the second centre, one is conscious in the physical body "of all kinds of astral influer
vaguely feeling that some them are friendly and some hostile without in the least knowing why".

Madi p T r a :ACthekthirdicentre one is enabled to remember "only partially" vague astral journeys, with someti
half-remembrance of a blissful sensation of flying throughaihe

An Uh at aAteafeurtracentre man is instinctively aware of the joys and sorrows of others, sometimes
reproducing in himself their physical aches and pains.

Vi Sudd h:attle arbusiag of the fifth centre he hears voices "which malkénal$ of suggestions to him".
Sometimes he hears music "or other less pleasamtds" ® Full development secures clairaudience in the "astral”

plane.

IKuudl indo is called the Serpent (Bhujangi ) ote ShesleepslbecaupesShe isnat resh EBhenvian'sU d h
consciousness is awake to the world, Her creation, in which She is immanent. When She awakes and Yoga is completedanthe sledgsand enjoys
superworldly experience.

2Theendof KU ¥ | 0 Ybeyprad ali Heaven worlds. No Yogi seeks "Heaven" but union with that which is the source of all worlds.

3 According to the text-Btrrashmsalnati esd hetalrel sadu n-dd.go fAntUhet&abda fourth
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Uj 70 Ohekaroasing of the sixth centre secures results which are at first of a trivial character, such as "half <
landscapes and clouds of colour,” but subsequently amount to clairvoyance. Here it is said there is a power of
magnification by means of an "etheric" flexible tube which resembles "the microscopic snake on tbecksan the
Pharaohs". The Power to expand or control the eye of this "microscopic snake" is stated to be the meaning of the
statement, in ancient books, oétbapacity to make oneself large or smalliit * When the pituitary body is brought
into working order, it forms a link with the astral vehicle, and when the Fire reaches the sixth centre, and fully vivit
it, the voice of the "Master" (which in thesse means the higher self in its various stagésasl ?

S a h as r U rThe aWakeningeof the seventh centre enables one to leave the body in full consciousness.
"When the fire has thus passed through all these centres in a certain order (wbhgfovalifferent types of people),

the consciousness becomes continuous up to the entry iritedtenworld3 at the end of the life on the astral plane.”
There are some resemblances between thisinagenaalint a
way the author cited appears to have some acquaintance, and which may have suggested to him some features
account.There are firstly seven centres, which with one exception correspond with the Cakras deBeebed

author says thdhere are three other lower centres, but that concentration on them is full of danger. What these
are is not stated. There iIs no centre | owentrg"itselfh at
implies), and the only centre neaiittavhich is excluded, in the abowveentioned account, is the Apas Tattva centre,

or Sy¥hUlnhai .

1 There is no mention of such a "snake". The Siddhis Anima, etc., do not depend on it. It is consciousnéassntifigshitself with the small

or the great: A.A.

2 As the text hero translated says, the UjfYU is so called be
here is received the command of the Guru from aba&eA.

3 See note2, page 9 ante.
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Next there is the Force, "tl&erpent Fire,” which the Hinduscall Kl | i nQ, 1 n t he | owlkastly, c
the effect of the rousing of this force, which is accomplished by will péM@ga-bala),! is said to exalt the physical
consciousness through the ascending plan¢he "heaven worldTo use the Hindu expression, the object and aim of
§ aGakrabheda i s Yoga. This is wulti mat elbwytitisobviousthaly astthe t
body in its natural state is already, though unconsciouslypga, otherwise it would not exist, each conscious step
upwards is Yoga, and there are many stages of such before complateadya Muktiis attained. This and, indeed,
many of the preceding stages are far beyond the "heaven world" of which thespethicsY ogis are not concerned
with the "heaven world," but seek to surpass it; otherwise they are not Yogis/hat].according to this theory,
manifested force apparently does is this: it enhances the mental and moral qualities cbipperatefas they existed at
the time of its discovery. But if this be so, such enhancement may be as little desirable as the original state. Apar
the necessity for the possession of health and strength, the thought, will and morality, which it is propdgedttm

its influence must be first purified and strengthened before they are intensified by the vivifying influence of the arc
force. Further, as | have elsewherénted out” the Yogis saythat he pi erci ng of "kioti3e Br a
sometimes involves considerable pain, physical disorder, and even disease, as is not unlikely to follow from
concentration on such a centre as the navel (Nabhipadma).

'With the aid of bodily purification, certain Usanas and Mudr Us (v.
2inthefr st edi ti on Ja TanmayCXXid.h UNi r v U
3 There are three "knots" which have to be pierced or centres where
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Further, as | have elsewhere pointed out, the Yegassy t hat t he pi er cikng'l eometimése |
involves considerable pain, physical disorder, and even disease, as is not unlikely to follow from concentration on
centre as the navel (Nabhipadma). )

To use Hindu t estbesompdtentéAdiskbrig, b mater to meudetermined by his Guru, from

whom alone the actual method of Yoga can be learned. The incidental dangers, however, stated by the author, g
beyond any mentioned to me by Indians themselves, who seem to berial geraware of the subject of "phallic
sorcery," to which reference is made by the author, who speaks of Schools of (apparently Western) "Black Magic
which aresaidtouseKud | i no for the pur pose Andthersautioldays'daThé mee t h
dabbler in the pseudoccult will only degrade his intellect with the puerilities of psychism, become the prey of the e
influence of the phantasmal world, or ruin his soul by the foul practices of phallic soasetlyousands of misguided
people are doing even in this age." Is this so? It is possible that perverse or misguided concentration on sexual ar



connected centres may have the effect alluded to. And it may be that the Commentangy ldak a r a al l u
when he speaks of Uttaraalflas who arouse Kiud | i nd i n the MiludhUra to sat.i
world-enjoyment and do not attemptléad Her upwards to the Highest Centre which is the object of Yoga seeking
superworldly bliss.Of such, a Sanskrit verse runs "they are the pmostitutes”. | have, however, never heard

Indians refer to this matter, probably because it does not belong to Yoga in its ordinary sense, as also by reason
the antecedent discipline required of those who would undertake this Yoga, the natenepoéttice, and the

aim they have in view, such a possibility does not come under consideratiomdian who practises this or any other

1

There are three "knots" which have to be pierced or centres whei
2

"The Apocalypse Unsealed," p. 62.
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The Indian who practises this or any other kind of spiritual Yoga ordinarily does so not on account of a curious int
in occultism or with a desire to gain "astral" or sim#aperiences His attitude in this as in all other matters is
essentially a religious one, based on a firm faith in Brahman (Sthiranishtha), and inspired by a desire for union wi
which is Liberation. What i s c¢compet éintbeysecbnd chaptenofither a
Gandharva Tantra as follows: The aspirant must be intelligentipakith senses controlled (Jitendriya), abstaining
from injury to all beings (SarvaHimsaVinirmukta), ever doing good to all (SarvaPranihite ratah), puta)(&hu
believer in Veda (Astika), whose faith and refuge is in Brahman (Brahmisha h, Br a h mUvadi, B
BrahmUpar ay an a)-dualist (Ddaitahitiap "Suck an @ne is competent in this Scripture, otherwise he i
SUdhaka" . ( 8hikarisyatitadanygatmasna sadghakah.) With such an attitude it is possible that, as pointec
by an Indian writer (Ch. VIl post), concentration on the lower centres associated with the passions may, so far fro
rousing, quiet them. It is quite possibb® the other hand, that another attitude, practice, and purpose, may produce
another result. To speak, however, of concentration on the sexual centre is itself misleading, for the Cakras are n
gross body,) and concentration is done upon the stixtiiee, with its presiding Consciousness, even though such

centres may have ultimate relation with gross physical function.

Those who do practise magic of the kind mentioned, work only in the lowest centre, have recourse to the Prayoga, whishy#@dSiddhi, whereby
commerce is had with female spirits and the like. The process in this work described is one upon the path of Liberatigro#ndgito do with sexual black
magic.
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Doubtless, also,theies a r el ati onship and correspondence betw
force of the latter, if directed upwards, extraordinarily heightens all mentalressital functioning.® In fact those who
are "centredknow how to make all their forces converge upon the object of their will, and train and then use all
such forces and neglect none. The experienced followers of this method, however, as | have stated, allow that thi
method is liable to be accompanieddeytain inconveniences or dangers, and it is therefore considered inadvisable
except for the fully competent (Adhikari).

There are, on the other hand, many substantial points of difference between the account which has been summa
and the theory wish underlies the form of Yoga with which this work deals. The terminology and classification
adopted by that account may be term@&teosophical'®; and though it may be possible for those who

are familiar both with this and the Indian terminology toldgth points of correspondence between the two systems,
it must by no means be assumed that the connotation even in such cases is always exactly the same. For though
"Theosophical" teaching is largely inspired by Indian ideas, the meaning which iitartb the Indian terms which

it employs is not always that given to these terms by Indians themseivas.

1 Mind, Breath and Sexual function are interconmnedtlsd.asTha 4
this purpose the ViparodotaMudrUs are designed.

21 am aware that the Theosophical Society hadfiwab doctrine. What | call "Theosophical" are the theories put forward by its leading
exponents and largely accepted by its members. | put the word in inverted commas to denote doctrine so taught and Selciddy,thi

with which doctrines, Theosby, in its general sense, is not necessarily wholly identified.
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This is sometimes confusing and misleading, a result which would have been avoided had the writers of this schc
adopted in all cases theiwn nomenclature and definitions* Though for the visualization of our conceptions the tern
"planes" is a convenient one, and may be so employed, the division by "principles" more nearly adumbrates the ti
is not easy for me to correlate with complete accuracy the Indian and Theasdpeories as to man's principles. It



has, however, beestated2thatthe physical body hasvo divisions, the "dense" and "etheric" bothat these
correspond to tdmeMUAMN Kodyaes ,ammchdPrthat t he " ardeésireside’
ofthe ManeMUy U k os a o r Assuming fax drgumentehe alleged correspondence, then the "etheric cen
or Cakras, according to this acdavlytu, oappdaralt o obe
alsothis and centres of the universal consciousriess 8 | i no i s the static form of
the source of al daAecarding tpithis author's theofud @il m @ P11 8 some f or
f r o mia, Bhdetstanding this term to mean vitality or the-fifénciple, which on entrance into the

body shows itself in various manifestations of life which arentien o ras & wHith inspiration is called by the
gener al name o fda)tVhresldaodliksay of Kiug leil ItfigSheRvholnaintains all the beings
(that is, Jgva, JovUtmU) of the worl d Way DmeevaantsU,o fb u
She is (Comm., v.10 and11) Shséthiti-l ay Ut maklU f orces therefore -are in
Brahman or "Word" in bodies.

1 Thus, the Theosophical Sanskritist Srisa Calgdrgaawvasa, " fheh
(p. 85). Accordig to the ordinary Indian use of thattermthdg a S ar ¢ r a i sthati$ the Antataraliaend bndrigag vehicled

by the TanmUtras, or acc o rdabsiEsgvhareqp.54d)nt @ talled the "Astral” dady, and sstitdnmentsfaie v e
made as to the Cakras which are not in accordance with the texts with which | am acquainted.

2 "Ancient Wisdom," p.176, by Dr. A. Besant.
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The theory discussed
appears to diverge from that of the Yogis when we consider the nature of the Cakras and the question of-their viv
cation. According to the English author's accountQhkrasareall vortices of "etleric matter,” apparently of
the same kind and subjectttee same external influence of the inrushing sevenfold force of the "Lbgbdiffering
in this, thatin each of the Cakras one or other of their sevenfold forces is predonfigan, if, as habeen
statedt he astral body cor r-&sgthen thevivificationhof the ICakrasdvbppears\idbe, U
according to this account, a rousing of the Kamik sidbd@imental sheatiAccording to the Hindu doctrine, these
Cakras are diffeng centres of consciousness, vitality and; Tattvik endeggh of the five lower Cakras is the
centre of energy ofagross Tatah at i s, of that form of Tattvik act
Bhita or sensible mantee.offhehei suhtie mantal Tatt
Cakra at allNor, as stated, is the splenic centre included among the six Cakras which are dealt with here.
In the Indian system the total numbetio petals corresponds with thember of the lettersf the Sanskrit
Alphabet,* and the number of the petals of any specific lotus is determined by the disposition of the subtile
"ner vewds oarr ONede getals,tfurther, bear subtile sopoavers, and are fiftyl in numbers are the
letters of the Sanskrit Alphabet.
This Sanskrit work also describes certain things which are gained by contemplation on each of the Cakras. Some
of them are of a general character, such as long life, freedom from desire and sin, contis#rméekeknowledge,

power of speech and fame.
1 Which are sometimes given as50 and sometimes as.51.
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Some of these and other qualities are results common to concentration on more than one Cak
Others are statad connection with the contemplation upon one centre only. Such statements seem to be made,
not necessarily with the intention of accurately recording the specific result, if any, which follows upon concentrati
upon a particular centre, but by way oéise for increased setbntrol, or Stutv Uda; as where it
contemplation on the Nabpiadma gains for the Yogi power to destroy and create the world.
It is also said that mastery of the centres may produce various Siddhis os povespect of the predominating
elements theréAnd this is, in fact, alleged Pandi t An an t’4Ve saa meer witlsegsemlypsrsonsvery
day elbowing us in the streets or bazaars who in all sincerity attempted tohre&atphest plane of bliss, but fell
victims on the way to the illusions of the psychic woddd stopped at one or the other of the six CaRitaesy are of
varying degrees of attainmenatid are seen to possess some power which is not found even @stigddlectuals of
the ordinary run of mankind. That this school of practical psychology was working very well in India at one time is
evident from these living instances (not to speak of the numberless treatises on the subject) of men roaming abot
parts of the country.” The mere rousing of the Serpent power does not, from the spiritual Yoga standpoint, amour



much.Not hi ng, however, of real moment, from the high:i

reached!

1 See Yogdattva Upaniad, where contemplation on the Earth centre secures mastery over earth, etc. At the same time it points out that thiease"power
obstacles to Liberation.

2 Unandabaharl , p
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Here, again, it is said that the SUdhaka whose Utm
preserver and destroyer of the three worlds"; and yet, as the commentator points puflvi8# but the highest

Pr a $ asadh @& Stutivada, that is, complementhich in Sanskrit literature is as often void of reality as it is in our
ordinary life. Though much is here gained, it is not until the Tattvas of this centre are also alaswibedplete
knowledge'o f t h e Ssayained; thal theaYogi attains that which is both his aim and the motive of his labour
cessation from rebirth which follows on the contro
Bliss. It is not to be supposed that simply because the Serpent Fire has been aroused that one has thereby becor
or achieved the end of Yoga.

There are other points of difference which the reader will discover for himself, but into which | do notsenter, a

my object in comparing the two accounts has been to establish a general contrast between this modern account
and that of the Indian schools. | may, however, add that the differences are not only as to details. The style of
thought differs in a way naasy shortly to describe, but which will be quickly recognized by those who have some
familiarity with the Indian Scriptures and mode of thought. The latter is ever disposed to interpret all processes ar
their results from a subjective standpoint,thjdu f or t he purposes of SUdhana t
Indian theory is highly philosophicai.

1 This, it is obvious, comes only after long effort, and follogvon less complete experiences and results. According to Indian netioosss (Siddhi) in Yoga
may be the fruit of experiences of many precedingliskest 8| i nd must be gradually raised from one ce
cerebrum. The length of time required varies in the individuginay be years ordinarily or in exceptional cases months.
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Thus, to take but one instance, whilst the Rt. Rev. Leadbeater attributes the power of becoming large or Bmall at
(Anima and Mahima Siddhi) to a flexible tube or "microscopic snake" in the forehead, the Hindu saystvetrs
(Siddhi) are the attributes ( Ai s hv,andyhat)nthe degreeithatthe o r
JOovVvar e adonsdoessesshleats ares t he powers inherent in the d
That which is the general characteristic of the Indian systems, and that which constitutes their real profundity,

is the paramount importance attached to Consciousness atatets It is these states which create, sustain and
destroytheworld8r ah mid avid $S$iva are the names for functior
operating in ourselveand whatever be the means employed, it is the transformation of ther"lmto

"higher" states of consciousness which is the process and fruit of Yoga and the cause of all its expetieisces.

and other matters, however, we must distinguish both practice and experience from theory. A similar experience
may possibly be gained by various modes of practice, and an experience may be in fact a true one, though

the theory which may be given to account for it is incorrect.

The following sections will enable the reader to pursue the comparison for himself.

As regards practice lam boldthgtid 81 i nd cannot be r ouandbythe meaeshdere i n t
indicated, though this may take place by accident when by chance a person has hit upon the necessary positions

conditions, but not otherwise. )
1 As this is by the Devd's grace, She isWoal ISed "Trheaagiivend o047t hé&She
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Thus the story is told of a man beifogind whose body was as cold as a corpse, though the top of the head was slic
warm. (This is the state in Kiud |-yoo g a, SHemvasthtassaged with ghee (clarified butter), when the head got
gradually warmer. The warmth descended to the neck, thieawhole body regained its heat with a rush. The man
came to consciousness, and then told the story of his condition. He said he had been going through some antics,
imitating the posture of a Yogi, when suddenly "sleep" had come oveitviras surmisedhat his breath must have
stopped, and that, being in the right position and conditions, he had unwittingly roused Kundall, who had ascende
Her cerebral centre. Not, however, being a Yogi he could not bring her down Bgairfurther, can only be de
when #tohse (WU post) are pure. | told the Pandit (whc
brother practised it) of the case of a European friend of mine who was not acquainted with the Yoga processes he



described, though Head read somethingaboutKw | ¢ i n transl ation of Sanskri
believed he hadroused K | ¢ by medi tative processes alone. I n f
European to go into the minutiae of Eastern Yétg.however, saw the "nervestaland Rig a | U (v . post
"central fire" with a trembling aura of rosy light, and blue or azure light, and a white fire which rose up into the bra
and flamed out in a winged radiance on either side of the headv&3reeen flashing from centre to centre with such

rapidity that he could see little of the vision, and movements of forces were seen in the bodies of others. The radi

aura roundVa was seen as moonlikéhat is, palest azureand Pilg a | U ratherdpalerosy opalescence..Kd | 0
appeared in vision as of intense goldike white fire rather burled spirally.
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Taking the centres, Sushuma¢g bnd Rig a | U, 't o be ©adncbus ® Mezweyd' thé little bah a the top
of the rod was identified with h e Sahasr Ur a andthewings asathe flagingiaf aliras2on each side of
the centre when the fire strikes it. One night, being abnormally free from the infection of lesiligsdhe felt the
serpent uncoil, and it ran up, and he was "in a fountain of fire," and felt, as he said, "the flames spreading wingwis
about my head, and there was a musical clashing as of cymbals, whilst some of these flames, like emanatiotos, st
expand and meet like gathered wings over my head. | felt a rocking motion. | realy felt frightened, as the Power s
something which could consume me." My friend wrote me that in his agitation he forgot to fix his mind on the Sup
and so missedd@ivine adventure. Perhaps it was on this account that he said he did not regard the awakening of tl
power as a very high spiritual experience or on a level with other states of consciousness he experienced. The
experience, however, convinced him tharéhwas a real science and magic in the Indian books which treat of occul
physiology.

The Pandit's observations on this experience were as follows: If the breath is stopped and the mind is carried
downwards, heat is felt. It is possible to "seeYKdling wi t h t he ment al eye, and i
without actually arousing Her and bringing Her up, which can only be effected by the Yoga methods prescribed.
Kuudl i ng may have thus been seen as mndgyBuddhi) (m posthe b a
which perceived Her, but as the experiencer had not been taught the practice he got confused.

1 In which the rod is the central channelgmn U) , whi ch i daandPigel Wasgmplay hteh é cls ng at theecenpes.iTmetwe
wings at the top are the two | obes or petals of the UjfU Cakra.

2 Here | differ. The SahasrUra is at the top of thjefBk@QdKkr ar upper
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There is one simple test whether t he
is aroused intense heat is felt at that spot but when she leaves a particular centre the part so left becomes as col
andapparently lifeless as a corp3ée progress upwards may thus be externally verified by others. When the )
Sakti (Power) has reached the upper -lke exceptthé¢ t8paohtlees r U
skull, where some warmth is fethis being the place where the static and kinetic aspects of Consciousness unite.
The present work is issued, not with the object of establishing the truth or expediency of the principles and
methods of this form of Yoga, a matter which each wiledeine for himself, but as a first endeavour to supply,
more particularly for those interested in occultism and mysticism, a fuller, more accurate and rational presentatior
of the subject.

An understanding of the recondite matters in the treatise fag®dted is, however, only possible if we first

shortly summarize some of the philosophical and religious doctrines which underlie this work and a knowledge of
which in his reader is assumed by its author.

The following sections, therefore, of thisroduction will deal firstly with the&oncepts of Consciousnessind

of the unconscious, as Mind, Matter and Life and w
ki netic aspectisconkidefq itsrcreative ideation and rkanifestation in the evolved Macrocosm an
the human body or Microcosm (KshueBsahman da), which is a replica on a small scale of the greater world. For a
said in the "Whabivhersiseeawhelant r a,

1 For the meaning of this term as here used, see my "Sakti and Sakt
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What is not here is nowwhér€rad ihasti tad anyatra yannehatsti na tat kvaCit). After an account of the "Word"
and the letters of speech, | concludehviite method of involution or Yoga. The latter will not be understood unless
the subject of the preceding sections has been mastered.

It is necessary to explain and understand the theory of sggdtlition even in the practical matters with which

this work is concerned. For as the Commentator says in wi& dealing with the practice of Yoga, the rule is

that things dissolve into that from which they originaieg the Yoga process here described is such dissolution
(Laya). This return or dissolutn process Nivritti in Yoga will not be understood unless the forward or creative
(Prawiti) process is understood. Similar considerations apply to other matters here dealt with.

So also will a short analysis of the $Sdakta doctrin
All that is manifest is Power (Sakt-Ho)ldas Msakti Lm
There is no Powelrolder without Power, or Power with out Powdolder.The PowetHo | der i s $i v a.

Sakthe,Great Mother of the Universe. Thhketwo i s no S
as they are in themselves are one. They are each Being, Consciousness and Bliss. These three terms are chose
denote ultimate Reality, because Being®ness', as distinguished from particular forms of Being, cannot be
thought away. 'To be' again is "to be conscious" and lastly perfect-Beingciousness is the Whole, and unlimited
unconstrained Being is Bliss. These three terms stand for the eltimegttive Reality as it is in itself. )

By the imposition upon these terms of Name (NUma )
Being-Consciousness and Bliss which is the Universe.
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What thenof Power when there is no Universe? It is then Power to Be, to@®krve and resist change. In

evolution it is Power to become and to change, and in its manifestation as forms it is as material cause, the chang
Becoming of Worlds. Becoming doestr= God, for it is finite form and He is the formless infinite. But the essence o
these forms is infinite Power which = infinite Powéolder. It is He who puts forth Power and creates the Universe.
Rest implies Activity, and Activity implies Rest. Bal all activity there is a static backgrousdi va r epr e s
static aspect of Real iTheywo astitey aeairktiiemselvel, ere oné\llis Real, baths p e

Changel ess and Changeful . MinUnitshenodorimistd"livsorS(y$t_(
Kamal akanta '"the Form of the Formless' (T nyasya U
Real. Man is then as to his essence the static Pdwel der , or $i va whand, assMing and BodyC
he is the manifestation of $i va$SaktPiowerHe oirs Saask thie

Power. The object of SUdhana or Worship and affecgia i
the sense of unlimited experience. One mode of so doing is the Yoga here described, whereby man exchanges

' imited or worldly experience Jd)aPerfdctBiss. whi ch i s th
1 See as to Power, Chhand. Up2-6; 6-3-4; 6-8-6; 7-26-1; 6-2-8.

Taitt. Up. Sveta. Up.;B; 6-8. Rigveda S.,1029-2;10-129-5. Taitt. Br.,

8-8;17-3. Yajurveda, 7B8-14-1. Mund. Up.,19 . Kur #ad-12R& r U
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THE bases of this Yoga are of a highly metajptaisand scientific character. For its understanding there is required
a full acquaintance with Indian philosophy, religious doctrine, and ritual in general, and in particular with that
presentment of these three matters which is given id thek t a oaisticl(Advkita)'$ ai v a Tlitavouldr a s
need more than a bulky volume to describe and explain in any detail the nature and meaning of this Yoga, and th
bases on which it rests. | must, therefore, assume in the reader either this general knowlegge®to acquire

it, and confine myself to such an exposition of general principles and leading facts as will supply the key by which
the doors leading to a theoretical knowledge of the subject may be opened by those desirous of passing through
beyond them, and as will thus facilitate the understanding of the difficult texts here translated. For on the practica
side | can merely reproduce the directions given in the books together with such explanations of them as | have
received orallyThosewho wish to go farther, and to put into actual process this Yoga, must first satisfy themselves
of the value and suitability of this Yoga and then learn directly of a Guru who has himself been through it (Siddha
His experience alone will say whethbetaspirant is capable of success. It is said that of those who attempt it, one ¢
a thousand may have success.

| As to the Advaita of $Sakta Tantr a, see "Sakt.i and $akta, '
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.If the latter enters upon the path, the Guru alone can save him from attendant risks
moulding and guiding the practice as he will according to the particular capacities and needs of his disciple. Whils
therefore, on this heading it is pdde to explain some general principles, their application is dependent on the
circumstances of each particular case.

The ultimate or irreducible reality is 'Spirit' in the sensPwfe Consciousness (Cit, Sam#ibm out of

which asand by its Powéré akt i ), Mi nd Spirit'ds o dhete are noplegees eralitferen

ces in Spirit. The Spirit which is in man is the one Spirit which is in everything and which, as the object of worship
is the Lord (QOSvara) oy &pd.oMi mdngndelyneesrandeqm
i s t he Whwithoat sectPri (Akhanda). Mind and Matter are parts in that Whole. They arethe not )

wh o | e Ja) anédrethe section (Khanda). Spirit is infinite (Aparichchhinna) andnfb e ss  ( Ar 1 p 0) .
Matter are finite (Paricchinna) and with form (RIp
active and changes in the form of Mind and Matter. Pure Consciousness is Cit or Samvit. Matter as such is the
unconscios8 . And Mind too is unconscious according to Ve
object. This does not mean that it is unconscious in itself. On the contrary all is essentially consciousness, but the
unconscious becaugtds the object of the conscious self. For mind limits Consciousness so as to enable man to ha
finite experience. There is no Mind without consciousness as its background, though supreme Consciousness is

Mindless (Amanah). _
1 ' Spirit i sestsasrthe Sel. hts vehicleswaeeMind or Antahlergorking with Manas and the Senses or Indriyas, and
Matter, namely, the five kinds of Bhlta or sensible matter.
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Where there is no mind (Amanah), there is no limitation. Consciousne
remaining in one aspect unchanged changes in its other aspect as active Power which manifests as Mind and Ba
Man then is Pure Consciousness (Cit) vehicled by its Power as Mirloatyd

I n Theology this Pure Consciousness is $iva, and H
with Him. She is the great De v ¢gForcdrbaseles Monants bady iroits lowest e
centre atthebasef t he spine just as $Siva is realized in th
Compl eted Yoga is the Union of Her and Him in the

SA ilor involution of Spirit in Mind ad Matter.

Some worship predominantly the masculine or right side of the conjoint male and female figure (Ardhanarish
vara). Some, the Saktas, predominantly worship the
Mat er ), t h e cokteives Hears, and nourishes the universe sprung from Her womb (Yoni). This is so
becausé&he is the active aspectl of Consciousngssagining(SA ikalpana)? the world to be, according to the
impressions (Sas k Ur a) der i ved f riogimfoemejworddsnent and suf fer






1 The qui-aspecdesntbysiivtas definition inert. I't i s because of t hi sodytoh at

S§iva, who | i ecsorumsdeer( sHewa)l.i kfes at he Kubj i katuBrdiRtudraawho ctehte, mdintain and dest®ys but i

their $akti s, Br ah ma ndatoshini & Activitylisrthe nature of Ruild r -akhiicSPuavacBama SutRil 168). For the same reason the

f emal e orm is represented in sexual uni on as bei ng asbademotes ([pafticiadyrin t a
|

f
the case of Kali) the liberating aspect of the Mother. See "Bhascof Tantra," 1. 823.

2 S{ ikalpana?® The world is called an imagination (Kalpana), for it is creative ideation on the recalled memory of the past universe oAg itidrtlaya
Tantra says, "the picture of the world is designed by herownwilB Gh c hhavi Svamayol |l ekhakhaCitam), "seeirt
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impressions (Sas k Ur a) der i ved from enj oy ritésheld natural to worshig Heras n o
Mother. The first Maintra into which all men are initiated is the word Ma (Mother). It is their first word and generally
their last. The father is a mere helper (Sahalkddt r U) of t he Mother.1 The whol
springs from the Active Consciousness S a k t i , and iw®wvHeasampni Thket at oo
the Mother,2 than whom is none more tender,3 saluting Her smiling beauty as the rosysTiparadd ar ¢, t he
the universe, and Her avirespiring grandeuas Kali, who takes it back into Herself. Here we are concerned with
Yoga which is the realization of the union of the Mother and Lord aspects in that state of consciousness which is
the Absolute. i .

Veda says: "All this (that is, the manifold world) isgtbne) Brahman " (Sarvam khatldm Br ah mU) . 4 H.
the many can be the one5 is variously explained by the different schoelsiterpretation here given is that

1 The Supreme Father gives His il l umiruat inoont (aRroankei.l §a)i.ma3hSea, Statke iVi
mana pararaashivena samaragyia Sv a m s r i j -aroginl- lidayat Tantr&.e v a | a B

2InMatritBh Uva, according to the Sanskrit term. Phil osophiUdalil)y al so t hi
is the Mother in Her form as the world. The SupremediSevdst i , who i s
order of thing-YSaMmiakr Banatsmaa) ri ni

3 It is said that "there is nothing more tendentRaaldti,” who serves Puria in every way in his enjoyment, finally giving Mukti or

Liberation by retiring from Him when He no longer serves Her.

4 Thi s, as Ja Taetra $agsi{MI.N8) risvHe end and aim of Tantrika Kulachara, the reslinativhich saying the

Prapanchasara Tantra calls the fifth or supreme State (Ch. XIX, Vol. lll, "Tantrik Texts"). ) )
5 Thus it is said of Devd that shakiistim) thEkdmrenk @i ®jngUamammamnyMU

seveff8l nnthsat is, Avidya. She is both as Upadhi of OSvara and Jova(T
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The interpretation here given is that contained in
which appearsasmay ? What i s the nature of Brahman as it 1is
The answer is S&Cit-U n a n that is, BeingConsciousnes®liss. Consciousness or feeling, as such (Cit or
Samvit), is identical with Being as such. Though in ordinary experience therénassentially bound up together,

they still diverge or seem to diverge from each other. Man by his constitution inveterately believes in an objective
existence beyond and independent of himself. And there is such objectivity as long as, being empbodied $ ( J
his consciousness is veiled or_contractéd y Myt b the ultimate basis of experience, which is the Supreme
Spirit (ParamUtma ), the divergence has gone, for
experenced When, however, we speak of Cit as Feel®@nsciousness we must remember that

what we know and observe as such is only a limited changing manifestation of Cit, which is in itself the

infinite changeless principle, which is the background ofgleeéence. This Being Consciousness is absolute Bliss
(unanda), which i s def i n-evidhraaty. Itis Blissdbecausegbeingrthe infmiee Al e | f
( PJa); it can be in want of nothing. This blissful consciousnessistheultmate i r r educi bl e nat
or own form of the one Reality which is both the Whole as the irreducible Real and port as the reducible Real.
Svarlpa is the nat ur, asdistihguishedfronhwhat i may appeartto be. Supieme i t s e
Consciousness #Ssaktthdg i(SPaprRramasakeya ) which never <c¢h
same throughout al/l change-Safkftact.ed i n its creatiywv

1 Sal koca. Fullness or wholeness is "veiled" in order that thegpaoarticular may he experienced.
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a s <5 iak Allimanifestation is associated with apparent unconsciousfieesnind is evidently not a pure,
but a limited consciousness. What limits it must be somettithgr in itself unconscious or, if conscious,



capable of producing theppearance of consciousnesdn the phenomenal world there is nothing absolutely conscio
nor absolutely unconscious. Consciousness and unconsciousness are always intermingltbthgomewever, appear
to be more conscious, and some more unconscious than others. This is due to the fact that Cit, which is never ab
anything, yet manifests itself in various ways and degrees. The degree of this manifestation is

determined byhe nature and development of the mind and body in which it is enShrined. Spirit remains the
same; the mind and body change. The manifestation of consciousness is more or less limited as ascent is made
from the mineral to man. In the mineral world Citmifasts as the lowest form of sentiency evidenced by reflex
response to stimuli, and that physical consciousness which is called in the West atomic memory. The sentiency o
plants is more developed, though it is, as Cakra pani says, in the Bhanuroatiaatdconsciousness. This is

further manifested in those mieavganisms which are intermediate stages between the vegetable and animal
worlds, and have a psychic life of their own. In the animal world consciousness becomes more centralized and
complex reaching its fullest development in man, who possesses all the psychic functions such as cognition, perc
feeling and will. Behind all these particular changing forms of sentiency or consciousness is the one formless,
changeless Citasitisinégd f (Svarlpa), that is, as distinguishe

1 The alternative is given to meet the differing views of MUOyU vada
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As Cit throughout all these stages of life remaiesgame it is not in itself really developed. The appearance of
development is due to the fact that It is now more and now less veiled or contracted by Mind and Matter. It is
this veiling by the power of Co n satgsiit,dhers whelswwils ¢ogsaidus i
ness and thus produces weeiperience? o o

The answer i s PoweFr$aokrt i$akitsi tahsatMUwhU.c hMUsiletathen g1 y 1
notwh o | e Ja), M@ihfinite into the finite, the formlesto forms and the like. It is a power which thus cuts

down, veils and negates. Negates what? Perfect con
Siva or Cit? It must be the same, fiothe same iraustwe atse Citarl
Consciousness. ThereforeitSsa c c i d Un danrdca m@iyghr 1 p i

And yet there is, at |l east in appearance, some di s
power", "to be able," means power. AsSheise wi t h &h olad @ars (Poavketri man), Sh
the power of $Sdiva or Consciousness. There is no di
and Power as It is in Itself. The power of Consciousness is Consciousnesaciive aspect. Whilst, therefore,
both Ssiva and $aktd.i are Consciousness, the for mer
kinetic active aspect of the same Consciousness. The particular power whereby the dualistchraulght into being
is MUyU $akti , which is both a veiling (Avarana)
1 That i s, its substance is S#tjn@itateénamdnel thhti®ke dsndérdeihc e $ oMay d and

Cit, and et by appearance the effect of the Power something different from it.

2 In the form or nature of Cit. As the Kubjik0 Tantra says, the Par
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being i s, MWhWchalktsi both a veiling ( AConsciousnessveilsnd pr
itself to itself, and projects from the store of its previous experiencds(®8aUr a) t he noti on of
suffers and enjoys. The universe is thusateative imagination (5 ikalpana, as it is called) of the Supreme

Worldt hi nker (I shyara). MUyU i s t hthatis, foronedeand made knevini ¢ h
(Miyate anaya iti MUyU ). It i swhiclhmeakes mansee thevorlddi f f e
and all things and persons therein, as different from himself, when in essence he and they are the one Self. It is
that which establishes a dichotomy in what would otherwise be a unitary experience, and is the cause of the
dualism inherent in al/l phenomenal experience. $Sak
Herself as Consciousness.

Before the manifestation of the universe, infinite Being Conscioudlesssalone wast hat -Baks§i v a
CitandCi drippi espectively.

This is the Experiene& h o | eda) {n Wiich as the Upatid says, "The Self knows and loves the Self."

It is this Love which is Bliss or "resting in the self," for, as it is elsewhere said, "Supreme love i\biiss"



ti Sayapremaspadat vam-Slinvaan,d awthvoa m)n. tThhes ssxci hfeanPeq voafs , t2h €
sal vit.

1 Aham Prakt i Ripa ¢ {paayan&(KuadghndamathidNigama, Ch. |, w2 Vol. IV, "Tantrik Texts").
2BaghavlBBh at t a swWy s IYyal aMli t a n yl aadyheywraSstieka (Eonata dnShpftrada Tilaka, Ch. I).
See as to the Kashmir School, and its Philosophy of the Tattvas J.

This is Par ajdatéh vtael @ s N, rgu Ni shkal a ( de vbrahndan, asfcontrestadiwite st ed Sakti )
SagWa (with attribute), or Sa k-®8falman(Brahindn aptree saurse ob"sound,’avkpost.) ), $i va, or §
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PalUsal vit. This Monism posits a dual aspect of the single Consciousessthe transcendental changeless aspect
(PasalWi t), and the other the cr eastaikvtei cThaatsedvitthg |ans pPe:

"I (Aham) and the "This"IMUm) , or uni verse of obj ectsspremauni@ryi ndi s
experience’

Il n Siakai Tattva, Sakti , wWhich is the negative asp
vyaparaRT pa $akt i h), obpetesoHeespkfiasacehel eaving tF

"not looking towards another" (Ananyonmukhah ahanatyayah). This is a state of mere subjective illumination
(Pr AMIDSa t00 2whi ch $ak Vi ma F ayairopresests étself) but@al with a distinction of "I
and "This" as yet held together as part of one Aglfhis point, the first incipient stage of dualism, there is the
first transformation of consciousness, dhylewatonds Sa
QOSvara Tattva, and t hen .thefirshemphasisisiaid ondhe "TBidi,ind dav i dvy
the second on the "I ," and in the third on both eq

object is seeias other than the self and then as split up into the multitudinous objects of the universe.

1 As theUyaogTamthra says : -VhmaP8aUs ®manasgaPupkliSa This is the Niryv
there is no distinction of "Ths * and " That", of "I" and "This". In VikalptjfTU na the
2 Paramas$iva-Raak Dannod asipreacrtSsa , or KUmelaarRrmnAllEdmaeSphutoa iph Ptair a L i
kara, or manifestation of what is not manifest.

3 This wad comes from the root mrish=to touch, to affect, to cogitate. It is that which is pounded or handled by thought, that is,

object of reflective thought. Pradhana and Rraéilso involve the meaning "placing in fronthat which is so placed is object. All

three terms denote the principle of objectivity.
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Il n the Mantra side of the Tantra $Ustra, dealing w

7z

Saktei fram t
soundless (N#5 a b d a
NUda is the first produced movement in t-Brgmandeat i n
( $ adBrdhaman),whece al | ideas, the | anguage in which they
they denote, are derivedliagram: Anusvaraoondot.

Chandra Moon

Crescent with a dot-- Moon Dot \
‘ Chandra Bindu means Moon dot, a diacritic sign.
. It means that the previous vowel is nasalized.

The Dot is AnusvAra (M)
Bindu or dot is Siva; also state of active

Consciousness or Sakti. /

anusvara-moondct

he sound si dParakhvwnaad RBdasak tpaBda)mte . n
)

Prepared by
Veeraswamy Krishnaraj

bhagavadgitausa.com
anusvara-moondot

Bindu literally means a pointandtdeot  ( Anus v Ur a) in Sanskrit themasdl breathinge(d. 1t is )
placed in the Candrabindu nasal breat hi ng statbafactive NU



Consciousness or $Sakti in which the "I'" or il 1 umi
“This". ? It subjectifies the "This," thereby becoming a point (Bindu) of consciousness with it. When Consciousnes
apprehends an object as different from Itself, It sees that object as extended in space. But when that object is
completely subjectified, it is experienced as an unextended point. This is the uekeesence of the Lordx-

periencer a8indu.®

Whee does the Universe go at dissolution? It is wit
to speak, int@ mathematical point without any magnitudewhatever*

1 Lit. What goes with (anu) with vowel sound (SvUOra or Svara).
2Foruntiit he operation of MUyU at a | ater stage the "Thi sfordualisns t i | | exp
3 For the same reason Sakti is then said to bodgathéralp gotver Whicklimmediatélyc h i

precedes the burgeoning forth (Sphurana) of the universe.
4 The imagery, like all of its kind, is necessarily imperfect; for such a point, though it has no magnitude, is assureesdgodiion. Here there ism®, or we
are in spacelessness.
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It collapses, so to speak, into a mathematical point without any magnihadeve:r Thi s i s t he $i v a
is withdrawhakinattot vtah ewhsiicha produced it. 1t is conce
Sakti , just as in the earth centre call ed -poducedd h U

Phallus (SvayabhuLijga ) . Thi s ce&dorceavdd as ankathématicahlae, aldo without magnitude,
which, being everywhere in contact with the point round which it is coiled, is compressed together with it, and forr
therefore also one and the same point. Thepeésindivisible unity of dud aspect which is figured also in the
Tantras2 as a grain of gram (Chanaka)which has two deeds so closely joined as to look as one surrounded by ar
outer sheath®

To revert to the former simile, the BiigKuwdl icmd | ed
Sakt.i . This word#&undala oréascoilf, 'fa bamgleShk is spoken of as coiled, because She

is likened to aserpent (Bhujangi which, when resting and sleeping, lies cajladd because the nature of Her power

is giraline, manifesting itself as such inthe woddsh e spher oi ds or "eggs of Br a
circular or revolving orbits and in other way$ius the Tantras speak of the development of the straight line,
(Rijurekha) from the pointwhc h, when it has gone its |length as a
the force of the spiraline sack of MUyU in which i

1 The imagery, like all of its kind, is necessarily imperfect; for such a point, though it has no magnéssieried to have a position.
Here there is none, or we are in spacelessness.

2 See the Commentary, post.

3The two seeds are $iva and $Sakti , and t
faulty, inthatthere@ t wo seeds, whereas $iva and $a

(Picture: Wateinut = Serpen4.jpg)

e sheath is M
ti are the O



The universe is likened to pyramidal Figure of Singhata water-nut, when Kundali Sakti i
The Sakti coiled around Linga unwinds, goes the length in a straight line, turns upon i
force of Maya to form a two-dimensional structure, makes another turn upon itself in th
thus forms a pyramidal or triangular figure, which represents the manifest

Hence the name Singhataka: the shape of the water-nut, representing the

( Dry Singhata Water-nut >
water-nut

/” The Rosette formation of the
\_ leaves of Singhata water-nut. /
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so as to form a figure of two dimensions, which again is turned upon itself, ascending as a straight line into the
plane of the third dimension, thus formitig triangular or pyrami MUl f i guregaba kg d¢ ddna .
other words, thisKud | ¢ Sakti i's that which, when | tTosapthatisis t
"coiled" is to say that it is at resthat is, in the form of static potential energyh i s s ackroundthec o i |
Supreme $Siva gl gal{(edhdMapUKat coiled power "), to
in individual bodies, and which is callédi4 % | # IniHwith and through the last power that this Yoga is effected.
Wheni t i s accompl i shed dtlhge )i n i wind ueaeld $Swa k thikut H(EKOW ) e a
and She with $iva, witKuisvlhiomd She as @speot iaf |tyhen
Sanatani), and is both attributedeznd with attribute (Nirgla and Sagda). In Her Nirguda aspect She is pure
Consciousness (Chait any armpnpandingreatmmBitahrBah andaprakaghisse | f  (
Sagula She it is by whose power all creatures are displayed/dBh 1 t apr aRKus 81 ai $akt i T
bodies is power at rest, or the static centre round which every form of existence as moving power revolves. In the
universe there is always in and behind every form of activity a static backgitadne ©nsciousness is polarized
into static ($iva) and ki net i cThis¥agkisthe resoludos pfthist s f o
duality into unity again.

1 The shape of theidg U r U -netavhiehrgrows freely in the lakes of Kashmir. Hereay observe that Yantras, though drawn on

the flat, must be conceived of in the solid mass. The flat drawing is a mere suggestion of tienthinsenal figure which the Yantra is.

2 Because She is thus bent, the Devd is called Kubjika (hunchback).
Kubj i ka Ta ndateshinip.®h. 1, Pr U
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The Indian Scriptures say, in the words of Herbert Spencer in his "First Principlegiethatverse is an

unfoldment (3 1) from t he ho mb tethecheteragnequdiViktig, Rrrd ddck to the homogeneous
again (Pralaya or Dissolutionhere are thus alternate states of evolution and dissolution, manifestation taking
place after a period of rest. So also Professor Huxley, in his " Evolution and Ethick% epttee manifestation

of cosmic energy (MUOyU $akti ) alternating between
"It may be," he says, "as Kant suggests, every cosmic magma predestined to evolve into a new world leasdeen tt
|l ess predestined end of a vanished predecessor. " T

as an absolutely first creation, the present universe being but one of a series of worlds which are past and are ye
Att he ti me of Dissolution (Praldaya&®) ,theroagihs uindi Gadn
its general mass, the potentiality or seed of the universeMlbey U, as t he worl d, pblten
who is Herselfonewith€n s ci ous nElsiss oMUgpUvaont ai ns, and is in f
Sals k Ur a o rthaVis, themeatal impressions and tendencies produced by Karma accomplished in previot
existing worlds. These constitute the mass of ther@l ignorance (Avidya) by which Consciousness veils itself.
They were produced by desire for worldly enjoyment, and themselves produce such desire. The worlds exist bec:
they, in their totality, will to existEach individual exists because his will desires worldy life. This seed is therefore
the collective or cosmic will towards manifested Hfitbat is, the life of form and enjoyment. At the end of the period ¢
rest, which is Dissolution, this seed rip@ém€onsciousness.
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Consciousness has thus a twin aspect; its liberation (Mukti) or formless aspect, in which it is as mere €onscious
nessBliss; and a universe or form aspect, in which it becomes the worldayiheent (Bhukti).One of the
cardinal principles of the $akta Tant r Bnjoyment(Bloukis'e c u
This is possible by the identification of the self when in: enjoyment with the soul of the world. Wheeethis
ripens, $Siva is said to put forth Hé§asaktiaktaspedst W
comes forth (Prasarati) and endows Himself with all the forms of worldly life. In the pure, perfect, formless
Consciousness there springsthe desire to manifest in the world of fornike desire for enjoyment of and as form.

This takes place as a | imited stress in the unl i mi
but without affecting the lattelhere is tha change in changelessness and changelessness innéhangea i n H
transcendent aspect does not change, bAstcrealive witharige§ a k

Sakti NtOhrainldl sa sssumes t he f oaramattvd, whericenall the wonlds derivé. It is for G



their creationthatKded | ¢ uncoi |l s. When khawonda of the I\bganna%"becomés_elesimmswf@,
creation, and covers Herself with Her own MUyU "

1BhogengMolﬁmap_notibhogenakulﬁl&jhanam Tasmad yatnad bhogayukto bhaved VJora varah
( KulawaSdhi t U, v.219.)"

"By world-experience (Bhoga Bhukti) he gains Liberation or World experience is the means for the attainment of Kula. Therefoge, therwis g o o d
should carefullybe united with worleexperience.”

2 Literally "sound," that initial activity whi ch &Vgordtolwichtarresgohds theoAuthac
or Object.
3 Kulachudamani, Vol. IV, "Tantrik Texts,"fC1, vw.1624.
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own MMAglai'n, the " Devd, jHeyufianwithitha Suprene Aknla’tecdneed/ikagri'a o
- that is, the Vikaras or Tattvas of Mind and Matter, which constitute the universe, appear.

Thes Ustras have dealt with the stages of creation i
as changes in the | imited consciousness Or as move
Saivas and Saktas -Riguaddtyearciegpd drheTdthtivasg, the K.
restin the Tattvas, thee d Ud hv U, the Mantr aKOwmakelpts @ Auhoidoitad o Bi |
Northern $aiva School, of whi ch ae désaibed with greapkdfuriditya i
these Tattvas. General conclusions only are, however, here summarized. Thesix thatiwas are in the Tantras
divided into three groups, callédt mU, Vi dy a aThalfirstgioup incluties alltthe Fastvas, from
thelowestR hi v o (" eAdiwhith'arg knowm asRhe ankure categoridss(u d d h a); the aetcand/ a

i ncl ud e sh eMKyal and Rutttis called the pure impure categoriésy d eatSayi d d h anflat t v a

1 Akula is a Tantrik name for $iva, Sakti Wgangaoalthedt Kubasawhi ch
(Ch. I): Kulam meyamanamatrila&nam, kaulastatsamastih. These three are Knower, Knowing, known, for that is Consciousress s

2 Kulachudamani, Vol. IV, "Tantrik Texts" Ch. |, vv.2%8}.
3 See as to these terms the author's "Garland of Letters".

4 Forms of $Sakti whereby the natur al -gnewinfiebedomes liitkknowiig; Consci ousness
from being almighty, it becomes a littioer, etc. See "Garland of Letters".

The term Samkocha (c

ontraction) expresses the same idea. The DevQ i
also is $Siva as dbwud¢

n
t YogirHpdays Fanvao ' pi s amku
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the third includes the five highest Tattvas eall ed

vidya. As already stated, tseu pr e me ¢ h a n g esalevi$)Isis theturitaryeexperierce itywhich the "I
and "This" coalesce in unity.

I n the kinetic or $akti aspect, as presented by t
but the latter is regarded, not as something opposed taugsideothe "I," but as part of a one self with two
sides-an "I" (Aham) and "This"lUm) . The emphasis varies from insist

"This," and then to equality of emphasis on the "I'" and "This" as a preparation for th@udighntconsciousness

which follows.

The pureimpure categories are intermediate between the pure and the impure. The essential characteristic of
experience constituted by the 1 mpuranditébnittignethd es i s
result of the operation of the Kaficukas. Here the "This" is not seen as part of the Self, but as opposed to and witt
it as an object seen outside. Each consciousness thus became mutually exclusive the one of the other. The state
thus describedre threefold: a transcendent mingled "I" and "This" in which these elements of experience are as
such not evolved; and a pure form of experience intermediate between the first and last, in which both the "I"

and the "This" are experienced as part efdhe "self; and, thirdly, the state of manifestation proper, when there

is a complete cleavage between the "I" and the "This." in which an outer object is presented to the consciousness
of a knower which is other than the subject. This last stagesititfold. In the first the Puté experiences

1 This is not counted as a Tattva, being Tattvatita,
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a homogeneous universe, though different from himsd#rakti ; in the second Pralk is split up into its effects
(Vikdti) , whi ch are Mind and Matter, and the multitudi
Prakdi first evolves mind (Buddhi, Ahbk Ur a , Manas) and senses (Ilndriya)
fivefold form (“ether,” “air, " “fire," "water," "earth”)1  derived from the supersensible generals of the sense
particul ars Whalnl eSda kTtan mlhtarsa.ent er ed t Hthatislsalisit and gr
matter- there is nothing further for Her to do. Her creaticgwty then ceases, and She rests. She rests in Her

last emanation, the "earth” principle. She is again coiled and sleeps. She ish@Kg S ak t i , Wwhos
the human body is the Earth centre or MIiI UdhUra Ca

TATTVAS.gif =

www.bhagavadgitau sa.com Functional Classification of

prepared by . Tattvas or Principles
Veermswamy Krishnaraj

Five Suddha Tattvas, 5 Pure Principles
1. 8iva, 2. Sakti, 3. Sadasiva, 4. Isvara. 5. Suddha Vidya
Siva: Prakasa, Sakti: Vimarsa, Sadasiva: Anugraha-Grace,
Isvara: Ohscuratiﬂn, Vld}'a: KHQWIEdgE {C reation, preservation, and destru :tiun]

The Fiva Elamants

Sat Kancusas (6 sheaths or coverings)
Sudhha-Asuddha Tattvas
6. Maya, 7. KalA, 8. VidyA, 9. RAga, 10, KAla, 11, Niyati, 12, Purusa

Eth
= 12 is part of Suddha-Asuddha Tattvas.

Antakarana, Internal Organs
12. Purusa,13. Prakrti Tattva, 14. Buddhi, 15. Ahamkara 18. Manas

Pancha Jnanendriyas, 5 Sensory Organs
17. Ears 18. 5Kin, 19. Eyes, 20.Tongue, 21. nose
(hearing, touch, vision, taste, smell)

Fire
Pancha Karmendriyas, 5§ Motor Organs
22 speech, 23. hand, 24. foot, 25. evacuation, 26. procreation,

Water
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Pancha Tanmatras, 5 subtle Elements.
27. sound, 28. touch, 28. form, 30. taste, 31. odor,

Earth
22, ether, 33. air, 34. fire, 35. water, 36. earth.

Panchamahabhutas- 5 Great Elements ‘

Asinthespr eme state She I|Jay} Qcoirloauch da ¢ hteh S uMa lelneu $i v a
Svayalbhulidjga in the MIi |l UdhUra. This | ast centre or Cak
Matter. The sixth centreisthatof Mindons ci ousness and its processes th
are realized i n t hpadma)and eenttehintdrnoetiatesbetesraitiarad she siBh&rU  Mi n d
centre.

The mantra evolution, which must be known if the Text is to be understood, is set forth with great clarity in

the $daradU Tilaka, wherein it is s adiCitbnantaaissuelr om t h
Sakti (Sakti teat tNa)a; (fStUdmkthilydd | atat t ¢ Sy aamd Tt o w
which, to distinguish it from the Bindu which follows, is called$@ pr e me B-Bimdd)u ( Par U

1 These terms have not the ordinary English meaning, but denote the ethereak,dgeeous, liquid, and solid states of matter. In
worship (Puja) they are symbolized by the following ingredients (Upachara): Pushpa (flower), ether; Dhupa (incense){lahtpip
fire; Naivedya (fooebffering), water; Candana (sandal), earth.

2 S ac h Ci-vibllaradsakalat parameshvarat

Asichohhaktis tato nado nadad birsamudbhavah
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NUOda and Bindu are, |ike all else, aspects of tighowe
for (UpagbhgU) and in wkiboh n$rreatidntitithaseoTatwas the gerqn of action

(KriyU $dakti ) sprouts towards its full manifestat
Sabdaownd™ Sa term | ater expl ained. Mantra i s mani f
first of the produced intermediate causal bodies o

described as the state of thtdeMa b ef or e mani f est ati-éaktconSastvagentV
ParamaKuJd 81 il o .i mpl i es botthhathei sv,0itdh e $H rnayhamth@empty space ( E
within the circle of the Binduas also the Gias whch are implicitly contained in it, since it is in indissoluble union
with $Sakti Jasiorfacterhiconstitutinigeema@rnial source of all things are contained.

The Parabindu is called the Gh aghaha ar massivie coosciousmasisasis, v e
Cit associated with udpdi fSfakrtéant,i d@tnedvh(itcthatl iies ,poQiec
undistinguishable the one from the ot heriva inavhom are &le
the Devataslt is this Bindu who is the Lord) S v )avhoa some Pauranikas cila h UMiiand others the

B r a h-Rutlif.' As the Commentator says, it does not matter what He is called.

1 See vv.449 post; Todala Tantra, Ch. IV; andJkn-kalamalini Tantra, cited in v.43.
2 See v.49post
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He is the Lord (OQSvar a)aIIDm/hsf)andispoiv_ltexjrtosirmiffqrmte d i h secre
phases of the Candrabindu, ot+amddat hd&8i nBaj,asaMantr
Satyaloka, which within the human body exists in the pericarp of the thepsartda | | ed | o t us ( Sa I
highest cerebral centre. TReUr atdtl@n says t hat this Parabi ndides whos
itself into three that is, appears under a threefold aspect. There are thus three Bindus, the first of which is called
Bindu’and the ot he BisduNidthanataraas iBWg aand BNUad ao fissa kedtlditvia
-thatis,theirmut u a | relation or inteaMada o(huriMin)h,ahas athtae

1 See v.41,Post

2 Ch.l.

3 Karya, or produced, Bindu, to distinguish it from the casual
( K Wa) Bindu or Parabindu.

4 I n the casej af( achceo rMainntgr atso, tBge Kul achudamani, v,58) is the first
Thus in the Mantra "Krim," K is Bgja and R and | are $Sakti . By t he
5 Par as$ akt fttrivthdsabhidyate puaah

Bindur nado Bdjam iti tasya bhedah samlritah

Binduh sivatmako B@Qjam sakti r nadas tayor mithah

Samavayah samakhyatah sarvagamavi $UradU ih (Ch, ).

"This (Bindu) which is both $§$iva anI\‘Il'_JdéaakandQB(}/jia:iea;rétistedfthargelénpamtt
$ivatmaka (i.e., $iva), Bgja is $akti and NUda is amasi"d to be the mu
The first word of the third | i meureaNdsd Ot entUtkeor, eaass Biomueu MSSSi. v, a tsmackho .a -
qguoted in Introduati ohhe oCdrmme MadUNitrooUv. 40, post, also speaks of B
means $ivatmaka. See also to the same effect KriyUsara.

6See Raghava Bhatta's Comm. on Ch. I, v. 8 of $U0rad0

Nirgudah Saguash cheti shivo jneyah sanatanah
Nirgudachchaiva samjata bindavas traya eva cha
Br a h mUb it ubthdurudrabindur maheshvari.

"The eternal $iva i 4 (wthuutdtibutdsandvbada withtattributes). Phdim the attributeless (Nitg) )
O Mahesvari, originated tbmdu, Vi/hkibirelean®Rudrdinds” whi ch are Br ahmU

The ver se da®shini{ptl® ckads insolhd lide Nisgshchaivabut this must be a mistake for Nirgachchaiva, for
the Bindus themselves are not Nidgy but spring from it.
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The threefold Bindu (Tribinta) &asdsgpbdbNelheal 6 thshunidho
these two in creation. As the Text says (v.40), it
ideation (3 4k al pana). The causal Bi ndu i s fArbchne dtalrd)pdla kStaik
with all powers Garvas a k t i), frohatheaPraki aspect TriGUa ma vy i Mil aPrakrom the L
manifest Avyakta) ; fr om t hSeU nXle&kthjee _Birglys sepdrately indicate the operations of the three pow
of Will (I ¢ 9, Krtn)wledge(J T U, mrad Action K r i), arid the three Glas (Rajas, Sattva, Tamas); also the
manifestation of the three DevigdrJda, Jyeshtha

1Asmach JabankddhasAkUSat kramena karyabindusWmapainashilsks tato Bojam i
padaih kathyate (Lalit§ ahasr anUma , Comm. ) .

From this J£pruBiahd@ K&dgai n there originated Karya -thésethreect ) Bindu, and
These are spoken of maas (Psauwrbl |(et)posspnsdc etdhelnlta) ,( oSl k

These representthe CitMEICi t, ACi t asWeé a#0cai mnait sihmeashh@lcchla t eé$-am ri pUOni (Bhas
kararaya; Comm. Lalita).

Kalena bhidyamnanastu sa bindur bhavati tridha,
St h u Ihemaratvena tasya traividhyamishyate,
Sa bindinadabljatva bhedena cha nigadyate.

atsvaripUOh Santavanaj

Et e c Wabindkadayash chatvaraadli vat am -aayahk r N
Par ht shuial r ki ayidtp ei T tpipd@s$un t maint y a

t eah
kechchhtj T0 naKriyUOripUsh cdagiri-X@Mbeah
(ib). Citing Bahasyagama.
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Raudr)andtheg hr ee De v at alsu, Ruda) aho apbing frovhithem? It is said in the Prayoga Ur a an
$UradRaucrag i ssuéde$hioma Bhdvala N U o.drondthesescame Rudra, Mid,
BrahmU, which are in the Mooa Sunmame Ficef Theltifed Biadus ater i y O, |
known as Sun (Ravi), Moon (Candra), and Fire (Agenmns constantly appearingtime works here translated.

In Sun there are Fire and Moon® It is known asMi Sr a , aRd imthiedorm of such is not different

from Param&&imaa‘al &nd i s

1 lcchU, Rajas, Vama, BrahmUO, Pashyanti$abda,
JTfUna, Sat tiwMadhygmessatbtdhaa, Vi

KriydU Tamas, Raudri, Rudra, Vaikharl $sabda.

See Comm. 22 Shloka, KUma k-adhydVantia, arsdSaubhdeggadtiodayaacited in Samieta@ydf thd ldstr i
Tantra. As the Rudra Yamala says (11.2), the three Devas are aspéwsofd.

Eka murti str ayamalteshvamh Br ah mUOVi
Mama vigrahasamklipta srijaty avati hanti cha.

But see next note.
2 Ci t eJdtoshim, p.B.r 0
Raudr @ bindos tato nadaj jyeshtha bljad ajayata

Varda tabhyah samutpannah ru@a a hramiadhipah
Te jnanechchh& r i y Ut man o -svardpindh.ndv ar k a

lohchha KriyU tatha JfUnam gauri brahmiti vaishnavi

Tridha $Sakti h sthita yatra tatparam jyotir om iti.

As t he au tdJatoshini (p.f9) sayh, the frdmed are not to be read in the orderdbwor( Pr at i $abdam), ot her wi se Jf¥
would be associated with Vaishnavi, but according to the facts (Ysdhabhavam) as stated in the next. According to this account it would

seem that JfUna Sattva, and KriyU Tamas in note I, should be transp
3 I't is AgnishomaMUOyU h. See Tika, vv. 6, 7, of KUmakal Uvilasa. See

4 That is, Kamayukta Kala, Kala with creative will (here its manifestation).

MahUObindu = Parama$iva = Mishrabindu = Ravi = KUmakal U.
Ravipar amas$i vabmibnmaumip0 KUOmakal 0.
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KOUmakal O is the Triangl ére@Bind3ithatisnteeir @kestivity (Samio ir mie g U b
This KUmakal U i s t heMoon¢Sorma, Gaimira)ési )v ao fBndmihiteiGitsl Bimdt); Fie

(Agni)iss ak t i,afdred{ddabindl) ; Sun is a mixture of the two. F
Sakti s (Will , OKtheonvaler@aldlgres the whdetBd anassumes t he f othen o
red Binduof menstrual fluid (Rajasphala,dita). Ma h Ubi ndu i s tnmeifessatioa df Brakktie2 fAlb r e
three Bindust hat i s, -tahe KW@kakal, Ut hough onesmag, i ndecath
aspect. Someti mes Mi Sra Bindu is called $akt:i Tat
denote the supremacy of the possessor-RbpapowEhieWas a



